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Dear  Friends, 

This  has  been  a momentous  gathering.  In  this  fortieth  year  since  Hiroshima  there  is  a sense  of  crisis  in 
international  affairs,  in  our  interaction  with  the  environment,  and  in  deeply  ingrained  attitudes  about 
interpersonal  violence  of  all  kinds.  On  the  other  hand,  in  this  fortieth  year  of  the  United  Nations  Charter 
there  is  a powerful  feeling  that  we  at  this  gathering  have  been  lifted  and  guided,  both  individually  and  as 
a group,  to  a degree  rarely  experienced.  The  vital  theme  which  emerged  is  the  recognition  that  spiritual 
guidance  is  the  base  for  any  action  which  opens  to  us. 

Friends  in  Pacific  Yearly  Meeting  are,  thankfully,  of  diverse  origins,  and  have  a wide  variety  of  perspec- 
tives on  spiritual  matters.  Some  are  not  comfortable  with  words  which  are  important  to  others.  Although 
words  are  often  inadequate  or  misleading,  we  need  words,  and  they  can  be  powerful  when  inspired. 

We  are  deeply  moved  by  communications  from  Miguel  D’Escoto,  Foreign  Minister  of  Nicaragua,  setting 
forth  the  spiritual  basis  for  his  efforts  to  persuade  the  United  States  to  cease  its  intervention  in  his  country. 
A letter  of  support  from  people  of  Pacific  Yearly  Meeting  will  be  delivered  to  Father  D’Escoto  by  our 
Presiding  Clerk  following  the  Triennial  Conference  in  Mexico  City. 

(Continued  on  page  23) 
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“For  the  Lord  showed  me.  . . that  I might 
not  eat  and  drink  to  make  myself  wanton 
but  for  health,  using  the  creatures  in  their 
service,  as  servants  in  their  places,  to  the 
glory  of  him  that  hath  created  them;  they 
being  in  their  covenant,  and  I being  brought 
up  into  the  covenant,  as  sanctified  by  the 
Word  which  was  in  the  beginning,  by  which 
all  things  are  upheld;  herein  is  unity  with 
the  creation.” 

Journal  of  George  Fox,  p.  2 

Marshall  Massey’s  address  to  Pacific  Yearly 
Meeting  is  fully  reported  here.  It  is  a call  to  Friends 
in  the  spirit  of  Fox  (quoted  above)  and  of  William 
Penn  (quoted  on  p.  xx  of  the  Introduction  to  the 
Journal  of  George  Fox):  “We  are  the  people  above 
all  others  that  must  stand  in  the  gap.” 

The  “gap”  Massey  defines  is  the  current  lack  of 
awareness  by  many  that  the  care  for  and  the  preser- 
vation of  our  environment  is  a religious  and  moral 
necessity,  part  of  the  covenant  between  the  Creator 
and  the  created. 

Friends  of  PYM  labored  for  several  days  with 
environmental  issues  and  possible  actions  proposed 
by  Marshall  Massey  and  ended  with  remarkable 
support  reported  in  the  Epistle  (also  published  in 
this  issue). 

The  new  Committee  on  Unity  with  Nature  has 
met  following  Yearly  Meeting  and  is  in  communica- 
tion with  Meetings  regarding  its  concerns.  North 
Pacific  and  Intermountain  Yearly  Meetings  will  be 
invited  (by  PYM  minute)  to  join  in  this  project  as 
way  opens. 

Friends  may  wish  to  know  that  the  trial  of 
Friends  Nena  McDonald  and  Jim  Corbett  (among 
twelve  indicted  Sanctuary  workers)  will  begin  in 
Phoenix,  AZ,  October  15.  Information  updates 
may  be  obtained  by  calling  the  Sanctuary  Hotline 
for  a recorded  message:  (602)265-9799.  Financial 
support  for  trial  costs  may  be  sent  to  the  National 
Sanctuary  Defense  Fund,  checks  made  out  to 
Franciscan  Friars/NSDF,  1610  Bush  St.,  San  Fran- 
cisco, CA  94109.  Your  presence  at  the  trial  and/or 
your  prayers  are  also  requested  by  the  defendants. 

Shirley  Ruth 


FRIENDS  BULLETIN 


OCTOBER,  1985  - PAGE  23 


(PYM  Epistle:  Cont.  from  cover) 

We  were  reminded  forcefully  that,  in  our  efforts  to  promote  peace  and  to  correct  social  ills,  it  is  the 
evil  itself  which  we  are  trying  to  overcome,  and  not  the  people  who  perpetrate  it.  When  we  call  attention 
to  violence,  we  must  remember  that  a violent  act  is  violent,  no  matter  by  whom  or  in  what  country  it  is 
performed.  Difficult  as  it  may  be,  we  must  try  to  hold  in  love  the  violator  as  well  as  the  violated. 

In  his  moving  address,  Friend  Marshall  Massey  of  Intermountain  Yearly  Meeting  charged  us  to  under- 
stand that  this  is  God’s  world,  and  that  it  runs  according  to  God’s  laws.  The  sacred  nature  of  our  relation- 
ship to  the  Earth  and  all  of  life  was  revealed  to  us  with  startling  clarity.  If  we  in  greed  or  ignorance  vio- 
late God’s  covenant  with  us,  we  cannot  expect  God  to  come  to  our  rescue  when  the  world  breaks  down. 
And  the  world  is  breaking  down:  the  carrying  capacity  of  the  earth  has  been  surpassed;  declining  gene 
pools  are  no  longer  sufficient  for  needed  evolutionary  adaptations;  and  Nature’s  oxygen  factories  are 
being  destroyed.  The  Meeting’s  response  was  deliberate  but  swift.  We  return  to  our  homes  determined 
to  spread  this  message  and  to  find  ways  to  take  effective  action.  To  get  us  started,  volunteers  came  for- 
ward; the  Meeting  established  a standing  committee  on  Unity  with  Nature  and  a seed  fund;  and  individuals 
contributed  over  $5,000.  We  see  vividly  that  efforts  to  preserve  our  environment  will  be  useless  without 
religious  commitment  guiding  our  actions. 

Our  previous  Faith  and  Practice  was  published  twelve  years  ago;  since  then  the  world  and  our  percep- 
tions have  changed.  A five-year  process  of  the  Discipline  Committee  interacting  closely  with  the  Yearly 
Meeting  and  the  constituent  monthly  meetings  has  produced  a new  edition.  It  was  enthusiastically  accep- 
ted at  this  gathering.  Rapidly  changing  conditions  and  some  dissatisfactions  are  already  assuring  that  the 
there  will  some  day  be  another  revision. 

Our  delegates  to  the  World  Gathering  of  Young  Friends  encountered  every  variety  of  Quaker  custom. 
Though  startled  at  first  by  differences,  they  struggled,  and  found  that  they  could  respect  the  differences 
and  develop  a feeling  of  love  for  the  individuals.  Young  Friends  from  Great  Britain,  New  Zealand,  and 
the  German  Democratic  Republic  who  visited  us  captured  our  affections.  The  liveliness  of  Quakerism  in 
socialist  countries  is  heartening. 

It  has  been  a good  time.  We  leave  refreshed,  expanded,  challenged,  renewed,  tired,  and  filled  with 
hope  for  a future. 

Robert  S.  Vogel,  Presiding  Clerk 


Presiding  Clerk , Robert  Vogel  Croninger,  Anne  Davenport,  Linda  Dunn,  Walter  Klein 


Vanita  Blum,  Berkeley  Meeting 


Vanita  Blum,  Berkeley  Meetina 
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UNITING  FRIENDS  WITH  NATURE 
by  Marshall  Massey,  Mt.  View  Meeting  (Denver,  CO) 


What  I want  to  say  won’t  make  much  sense  unless  it’s  placed  in  its  proper  context,  and  its  proper  con- 
text is  the  present  state  of  the  global  ecosystem. 

I described  some  of  that  context  in  my  essay,  The  Defense  of  the  Peaceable  Kingdom.  I said  that  we 
have  come  to  the  point  where  the  consequences  of  our  environmental  irresponsibility  threaten  to  destroy 
our  civilization— and  even  our  planet.  The  danger,  I said,  stems  from  three  basic  crises: 


First,  the  crisis  of  carrying-capacity  destruction; 

Second,  the  crisis  of  extinctions  and  gene  pool  destruction; 

Third,  the  crisis  of  oxygen  factory  destruction  and  carbon  dioxide  build-up. 

Let  me  give  the  briefest  possible  description  of  these  crises  before  I plunge  into  the  message  I really  want 
to  share: 

Carrying-capacity  destruction:  Carrying  capacity  is  the  measure  of  how  much  life  the  earth  can 
support.  We  destroy  carrying  capacity  when  we  poison  the  earth  so  that  we  cannot  live  on  it— or  when 
we  reduce  the  land  to  a desert,  so  that  it  cannot  feed  us.  This  is  how  Sumeria  and  Babylon  fell,  and  pre- 
historic Greece  and  Imperial  Rome— and  the  Mayans,  the  Khmer  of  Cambodia,  and  many  another  flourish- 
ing nation. 

Carrying-capacity  is  not  a new  crisis.  What  is  new  is  that  it’s  now  happening  everywhere  simultaneously: 
because  of  this  fact,  and  because  the  nations  have  all  become  so  economically  dependent  on  each  other, 
this  time  it  won’t  be  just  the  destruction  of  a single  nation  in  a single  corner  of  the  world.  It  will  be  the 
destruction  of  all  the  world  at  once.  We’ll  enter  a Dark  Age  that  makes  the  Fall  of  Rome  look  trivial, 
and  we  won’t  escape  that  darkness  until  we  find  a way  to  reclaim  a planetful  of  desert. 

Extinctions  and  gene  pool  destruction:  The  classic  case  of  what  this  could  do  is  the  Irish  Potato 
Famine.  The  Irish  potato  had  become  so  inbred  that  every  potato  in  Ireland  was  genetically  identical  to 
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all  the  others.  This  meant  that  any  disease  that  could  kill  one  potato  could  kill  them  all.  And  that’s  what 
happened.  The  same  thing  could  happen  to  us,  because  our  modern  crops  are  highly  inbred  miracle  strains. 
We  are  gradually  approaching  the  point  where  we  will  have  nothing  left  to  eat. 

If  our  food  crops  perish,  our  one  hope  would  be  to  find  new  food  crops  in  the  wilderness.  But  we’re 
also  wiping  out  the  wilderness.  And  this  is  still  not  the  whole  of  the  second  crisis;  there’s  another  side 
which  has  to  do  with  our  use  of  pesticides.  Pesticides  are  designed  to  kill  the  bugs  that  eat  our  crops;  but 
the  bugs  soon  develop  a resistance  to  the  poison.  Meanwhile,  the  beneficial  insects  that  eat  those  pests 
get  a more  concentrated  dose  of  poison  than  the  pests  themselves,  and  die  off  en  masse.  The  result  is  that 
we’ve  wiped  out  the  natural  controls  on  the  pest  population,  while  leaving  ourselves  no  effective  alternative. 
And  we  lose  more  food  to  the  mutant  pests  every  year.  The  eventual  outcome  isn’t  hard  to  imagine. 

Oxygen  factory  destruction  and  carbon  dioxide  build-up:  This  is  the  big  one.  Carbon  dioxide,  which 
is  the  waste  gas  from  our  breathing,  is  toxic.  Too  much  of  it  in  the  air  will  suffocate  us.  Too  much  will 
also  suffocate  every  other  living  thing.  According  to  the  Rand  Corporation,  humans  at  sea  level  cannot 
tolerate  more  than  1%  carbon  dioxide  in  the  air  they  breathe.  Thanks  to  industry  and  the  automobile 
and  the  destruction  of  the  forests,  the  actual  amount  of  carbon  dioxide  in  the  air  has  risen  from  .029% 
in  1885  to  .0345%  today. 

There  are  complications.  And  the  most  important  of  these  complications  is  that  we’re  destroying 
the  world’s  great  oxygen  factories:  the  tropical  rainforests  and  the  oceans.  The  death  of  these  oxygen 
factories  will  raise  the  carbon  dioxide  level  enormously,  all  by  itself,  as  the  wood  of  the  forests  rots  and 
the  living  matter  in  the  oceans  decays.  But  in  addition,  it  will  also  destroy  most  of  the  Earth’s  ability  to 
remove  the  carbon  dioxide  from  the  atmosphere  and  turn  it  back  into  oxygen.  And  beyond  that,  the 
death  of  the  rainforests  and  oceans  will  also  change  the  world’s  climate,  bringing  on  an  ecodisaster  that 
will  kill  most  of  the  plant  stuff  that  remains. 

Adding  up  all  these  trends,  it  appears  that  the  rising  levels  of  carbon  dioxide  won’t  kill  us  off  for  7,500 
to  10,000  years.  But  once  the  rainforests  and  oceans  are  dead,  this  process  will  become  virtually  impos- 
sible to  stop. 

When  will  the  rainforests  and  oceans  be  gone?  Maybe  150  to  200  years  from  now.  When  will  the 
rainforests  and  oceans  be  so  far  gone  that  they  can  no  longer  be  saved?  Maybe  100  years  from  now.  The 
death  of  the  world  could  be  sealed  in  2085  A.D.!  In  fact,  one  hundred  years  seems  to  be  the  approximate 
point  of  no  return  on  all  three  crises.  That’s  precious  little  time  to  turn  the  world  around! 

When  my  essay  was  published,  I had  the  rather  naive  idea  that  Quakers  would  move  fairly  quickly  to 
assess  these  crises  and  respond  to  them.  But  it’s  been  a year  and  a quarter  now,  and  we’ve  still  done 
nothing. 

Let  me  tell  you  just  a little  bit  of  what  the  newspapers  and  journals  have  reported  in  that  last  year  and 
a quarter: 

Carrying  capacity:  The  big  new  concern  is  what’s  happening  to  our  water  supplies— especially  ground- 
water.  In  the  U.S.,  we  are  tremendously  dependent  on  groundwater;  it  is  the  main  source  of  drinking 
water  for  more  than  half  of  us,  and  for  97%  of  those  who  live  in  rural  areas;  it  keeps  34  of  our  100  largest 
cities  alive;  and  it  irrigates  a very  large  portion  of  our  crops.  Obviously,  if  our  supplies  of  groundwater 
vanish,  we’re  in  serious  trouble.  And  that’s  what’s  happening.  Water  tables  are  plummeting.  Ground- 
water  depletion  is  now  a critical  concern  in  Florida,  in  the  High  Plains  from  Texas  to  Nebraska,  in  Phoenix 
and  Tucson,  throughout  California  and  all  up  the  Pacific  Coast.  In  the  Houston/Galveston  area,  the  water 
table  has  dropped  nearly  200  feet  in  fifty  years.  In  portions  of  Dallas/Fort  Worth,  it’s  dropped  more 
than  400  feet  in  twenty-five  years.  We’ll  see  a number  of  major  cities  reduced  to  virtual  ghost  towns 
within  the  lifetime  of  the  average  Yuppie. 

We’ll  also  see  our  food  surpluses  vanish.  The  Ogallala  Aquifer,  which  irrigates  one-fifth  of  the  nation’s 
cropland,  is  rapidly  approaching  exhaustion.  Between  1978  and  1982,  the  amount  of  irrigated  land  drop- 

(Continued  on  page  26) 
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ped  20%  in  Texas  and  18%  in  Oklahoma.  The  handwriting’s  on  the  wall. 

What  we  aren’t  using  up,  we’re  polluting.  Recent  EPA  studies  show  that  20%  of  U.S.  groundwater 
systems  already  contain  traces  of  toxic  chemicals.  The  U.S.G.S.  reports  that  6.6%  of  U.S.  wells  are  now 
too  contaminated  to  use.  These  percentages  are  rising  fast. 

Before  the  middle  of  next  year,  the  drinking  water  of  more  than  half  a million  people  in  the  Riverside, 
California,  area  will  be  irrevocably  poisoned  by  toxics  seeping  from  the  Stringfellow  Acid  Pits.  Dioxin 
from  Dow  Chemical’s  Midland  plant  in  Michigan  has  spread  so  widely  in  the  groundwater  that  poisoning 
cases  are  turning  up  150  miles  away— and  that  includes  birth  defects  and  cancer. 

America’s  industries  currently  inject  some  15.6  billion  gallons  of  toxic  wastes  into  the  ground  each 
year-which,  as  a friend  of  mine  points  out,  equals  one  swimming  pool  full  of  poisons  every  40  seconds. 
Once  these  wastes  seep  into  groundwater,  as  they  already  have  all  over  the  country,  the  groundwater’s 
poisoned  forever.  We’re  rendering  America  uninhabitable  for  more  than  half  its  inhabitants— forever! 

Meanwhile,  soil  destruction  is  accelerating.  According  to  the  Department  of  Agriculture,  the  U.S.  is 
now  losing  more  topsoil  per  year  than  it  did  at  the  height  of  the  Dust  Bowl.  Forty-four  per  cent  of 
America’s  cropland  is  eroding  faster  than  the  soil  can  be  rebuilt.  Dust  storms  have  returned  to  the  Great 
Plains;  a single  blow-out  in  southeast  Colorado  this  spring  destroyed  200,000  acres.  And  some  33  million 
acres  of  American  cropland  have  been  so  badly  injured  in  recent  years  that  they  can  no  longer  be  saved— 
they  are  irrevocably  destined  to  decline  into  desert. 

The  problem  is  equally  bad  elsewhere.  Worldwatch  reports  that  the  planet  is  now  losing  over  one  and 
one-half  trillion  tons  of  soil  each  year.  And  the  amount  of  usable  cropland  remaining  to  the  human  race 
is  plummeting.  Since  World  War  II,  France  and  West  Germany  have  lost  13%  of  their  cropland;  Japan, 
the  Netherlands,  Portugal  and  Sweden  have  each  lost  about  20%;  and  Ireland  has  lost  nearly  30%.  The 
Soviet  Union  was  recently  forced  to  yank  more  than  50  million  acres  out  of  production  despite  its  worst 
agricultural  shortfall  in  history. 

The  most  dramatic  outbreak  of  this  crisis,  though,  has  been  Africa.  The  famine  there  is  of  our  own 
making.  Much  of  the  affected  parts  of  Ethiopia  have  been  eroded  down  to  bare  rock  by  poor  farming 
practices,  and  severe  damage  from  overgrazing  exists  everywhere  in  the  famine  belt.  Of  course,  the  heart 
of  the  current  crisis  is  a drought— but  wherever  you  strip  the  soil  and  plant  cover  from  the  land,  this  alone 
will  reduce  the  rainfall  by  50%  or  so.  Furthermore,  new  studies  have  shown  that  the  dust  and  carbon 
dioxide  we  humans  have  added  to  the  skies  have  played  a major  role  in  forcing  the  monsoon  rains  closer 
to  the  equator— thus  depriving  the  famine  belt  of  moisture.  As  a result  of  the  drought,  so  much  soil  is 
blowing  off  Africa  that  the  rains  in  Florida  and  the  West  Indies  are  turning  red.  Africa  is  entering  a self- 
perpetuating  ecocollapse. 

Extinctions  and  gene  pool  destruction:  Sea  turtles,  mountain  gorillas  and  monarch  butterflies  have 
joined  pandas,  whales  and  rhinos  on  the  critically-endangered  list.  There  are  less  than  400  mountain 
gorillas  left— and  I think  it  unlikely  that  my  grandchildren  will  ever  see  one.  The  extinction  of  beloved 
species,  though,  is  not  the  real  core  of  this  crisis.  The  real  loss  comes  when  we  lose  potential  food 
sources,  marginal  species  that  enable  an  ecosystem  to  adjust  to  changes  in  climate,  and  keystone  species 
that  keep  the  ecosystem  stable.  And  all  of  these  are  perishing  far  faster  than  we’d  thought.  Biologist 
Peter  Raven  now  believes  we  will  lose  750,000  species,  one-sixth  of  all  life  forms,  in  the  next  fifteen  years. 

Extinctions  become  more  frequent  as  ecosystems  shrink,  because  a smaller  ecosystem  can’t  contain 
as  many  individuals  of  each  species,  and  the  fewer  individuals,  the  easier  it  becomes  for  all  of  them  to  be 
wiped  out.  And  ecosystems  are  shrinking  everywhere.  Just  two  months  ago,  the  experts  on  the  Yellow- 
stone Park  ecosystem,  which  is  the  single  largest  intact  ecosystem  remaining  in  Earth’s  temperate  zones, 
declaredqts  continued  survival  to  be  doubtful,  due  to  human  encroachments  on  its  edges. 

Meanwhile,  new  statistics  show  how  dependent  we  are  on  the  services  intact  ecosystems  provide.  The 
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Sierra  Club  has  calculated  that,  in  the  past  30  years,  our  pesticide  use  has  increased  elevenfold— but  be- 
cause pesticides  kill  the  beneficial  insects  that  eat  the  pests  more  effectively  than  they  kill  the  pests  them- 
selves, the  percentage  of  our  harvests  lost  to  pests  has  actually  doubled. 

Oxygen  factory  destruction:  Worldwatch’s  latest  figures  show  that  the  world’s  rainforests  are  being 
destroyed  at  a rate  of  .6%  per  year— that  is,  total  destruction  in  165  years.  On  the  other  hand,  Environ- 
mental Action  finds  that  up  to  40%  of  the  tropical  rainforests  may  disappear  by  the  year  2000— total 
destruction  in  just  40  years.  John  Broadhead,  of  the  Islands  Protection  Society,  says  the  world  has  only 
half  as  much  forest  today  as  it  had  in  1955. 

On  another  front,  poisoning  of  the  general  environment  has  become  a major  threat  to  both  the  forests 
and  the  oceans.  Last  month  the  World  Resources  Institute  reported  that  pesticides  are  making  some 
300,000  American  agricultural  workers  ill  each  year.  Meanwhile,  at  least  one  expert  is  saying  that  the 
incidence  of  human  cancer— not  the  death  rate,  but  the  rate  at  which  we  develop  cancers— has  gone  up 
about  30%  in  this  country  since  the  year  1970.  Obviously,  whatever  poisons  us  in  this  way,  if  it  reaches 
us  through  the  air  or  water,  will  poison  the  trees  and  oceans  too.  We  know  about  acid  rain.  Now  fish 
in  Midwestern  lakes  are  developing  grotesque  tumors.  The  water  from  those  lakes  flows  into  the  ocean. 
How  much  time  does  the  ocean  have? 

Other  developments  show  the  oceans  under  direct  assault.  Toxic  rain  from  Europe  has  put  so  much 
lead  into  the  Mediterranean  that  people  can  no  longer  eat  Mediterranean  seafood  on  a regular  basis  with- 
out risking  serious  brain  damage.  France  still  treats  the  Pacific  as  an  ideal  sink  for  radioactive  fallout. 

The  U.S.  General  Accounting  Office,  which  does  research  for  Congress,  reports  that  82%  of  all  corpora- 
tions discharging  toxics  into  U.S.  waterways  are  not  bothering  to  comply  with  the  laws  that  regulate  such 
things;  and  these  corporations  are  pouring  some  400  million  pounds  of  toxics  into  the  waterways  each 
year. 

The  Department  of  the  Interior  wants  to  mine  zircon,  titanium,  lead,  iron,  copper,  nickel,  manganese 
and  cobalt  from  the  ocean  floor,  and  is  right  now  seeking  to  sell  leases  to  mining  firms.  Naturally,  in  the 
course  of  the  mining,  great  quantities  of  ore  would  simply  drift  away  in  ocean  currents  to  poison  the 
seas.  Hawaii  State  Representative  Virginia  Isbell  describes  this  as  an  “environmental  holocaust.” 

The  EPA,  in  conjunction  with  the  Department  of  Transportation,  is  attempting  to  bum  up  to  1.4 
billion  gallons  of  hazardous  wastes  each  year  on  the  oceans.  This  would  involve  the  dumping,  each  year, 
directly  into  the  ocean,  of  a hundred  thousand  gallons  of  highly  toxic  unburned  residues,  and  several 
hundred  million  gallons  of  fairly  toxic  byproducts.  Among  these  residues  and  byproducts  will  be  dioxins, 
furans,  PCBs,  and  unburnable  radioactives.  This  alone  is  a nightmare!  But  if  a single  ship  full  of  unburned 
toxics  ever  sinks,  the  nightmare  will  be  ten  times  worse. 

Ozone:  One  other  crisis,  as  serious  as  any  of  the  three  I wrote  about,  has  been  resurrected  since  my 
essay  was  first  published.  This  is  the  destruction  of  the  ozone  layer,  high  in  the  upper  atmosphere.  A new 
scientific  study  last  November  showed  that  once  the  ozone  in  the  upper  atmosphere  has  been  depleted 
below  a certain  threshold  level,  the  remainder  will  disappear  much  faster  than  anyone  had  previously  sus- 
pected. Based  on  this,  the  EPA  has  calculated  that  the  chlorofluorocarbons  our  society  emits  are  likely 
to  deplete  the  ozone  layer  by  25%  between  now  and  2075.  This  is  ominous  enough;  even  more  ominous 
is  the  possibility,  which  the  EPA  discusses,  that  the  ozone  layer  may  be  60%  depleted  by  the  year  2223. 
Sixty  per  cent  depletion  could  be  sufficient  to  unleash  a complete  ecocatastrophe,  with  virtually  all  animal 
and  plant  species  wiped  out  by  high-energy  radiation  from  the  sun. 

Those  are  the  crises.  And  here’s  a final  indication  of  how  serious  they  are:  last  September,  at  the  Fate 
of  the  Earth  conference,  nineteen  Nobel  Prize  winners  issued  a joint  statement  saying  that  humanity 
faces  extinction  either  through  nuclear  war  or  through  an  environmental  catastrophe—  unless  we  change 
our  ways.  The  statement  went  on  to  say, 
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What  nuclear  war  could  do  in  50  to  150  minutes,  an  exploding  population  assaulting  the 
Earth’s  life-support  systems  could  do  in  50  to  150  years. 

This  exactly  matches  what  I said  in  my  essay:  we  have  about  100  years  to  turn  ourselves  around  before 
we  pass  the  point  of  no  return. 

A Call  F or  Religious  Involvement 

I believe  that  the  Religious  Society  of  Friends  needs  to  get  involved  with  this  issue.  It’s  not  enough  any 
more  for  individual  Friends  to  enroll  in  the  Friends  of  the  Earth  or  Environmental  Action.  The  environ- 
mental movement  is  not  going  to  succeed,  these  crises  are  not  going  to  be  headed  off  within  the  few  years 
we  have  left,  unless  the  Society  of  Friends  throws  its  full  weight  on  the  side  of  life  in  this  contest.  And 
not  just  the  Society  of  Friends.  These  crises  are  not  going  to  be  solved  unless  virtually  all  organized 
religions,  all  over  the  world,  get  involved.  The  fact  is  that  the  environmental  movement  is  incapable  of 
succeeding  without  religion’s  help.  The  proof  is  in  the  open  for  anyone  to  see. 

We  have  more  than  a million  Americans  enrolled  as  dues-paying  members  of  environmental  organiza- 
tions. That’s  a staggering  total.  It  says  that  better  than  2.2%  of  the  people  who  elect  our  government  are 
willing  to  shell  out  twenty  bucks  or  more  each  year  for  the  sake  of  the  endangered  planet.  The  environ- 
mental caucus  at  last  year’s  Democratic  national  convention  was  the  second-largest  there.  But  this  huge 
constituency,  organized  as  all  get-out,  has  proved  powerless  to  check  the  forces  that  are  destroying  the 
Earth.  Last  year,  despite  polls  that  showed  more  than  80%  of  America  in  favor  of  a strengthened  Clean 
Air  Act,  and  more  than  90%  in  favor  of  a strengthened  Clean  Water  Act,  Congress  failed  to  renew  either. 
Congress  also  failed  to  renew 

- the  Safe  Drinking  Water  Act, 

- the  Toxic  Substances  Control  Act, 

-the  Federal  Insecticide,  Fungicide  and  Rodenticide  Act  (FIFRA),  or 

- Superfund, 

which  together  constitute  all  but  one  of  the  major  environmental  laws  on  the  books.  This  means  all  but 
one  of  the  major  national  environmental  laws  have  expired,  they  continue  only  through  makeshift  annual 
budget  resolutions,  they  are  all  much  too  outdated  at  this  point  to  do  the  job  for  which  they  were  inten- 
ded—and  yet  organized  environmentalism  cannot  overcome  the  special  interests  to  get  them  renewed. 

No  single-interest  group  in  America  has  a stronger  tradition  of  distaste  for  politics,  or  a better  record 
of  nonpartisanship,  than  the  environmentalists.  For  more  than  a century,  environmental  organizations 
have  lived  by  the  principle  that  the  survival  of  the  natural  world  is  bigger  than  politics , and  should  never 
be  the  property  of  a single  political  party.  Many,  perhaps  even  most  environmentalists  endorse  the 
Quaker  view  that  no  person  should  be  treated  as  an  “enemy,”  no  matter  what  she  has  done. 

Nonetheless,  the  environmental  movement  was  stymied  first  and  foremost  because  it  was  faced  with 
the  single  most  environmentally-destructive  presidency  in  history: 

- a Presidency  and  an  Administration  that  actively  refuses  to  enforce  water  pollution  controls; 

- a Presidency  that  actively  works  to  abolish  the  Soil  Conservation  Service; 

- a Presidency  that  has  single-handedly  blocked  the  rest  of  the  government  from  doing  one 
single  thing  to  control  acid  rain; 

- a Presidency  that,  faced  with  a list  of  over  2,000  wild  American  species  in  need  of  protection, 
has  added  only  a few  dozen  to  the  Endangered  Species  list,  while  an  average  of  seven  per  year 
have  become  extinct. 

And  I could  easily  go  on.  The  environmental  movement  was  helpless  in  trying  to  influence  this  Presidency. 
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So  it  turned  to  the  voters.  And  you  know  the  result.  It  got  nowhere. 

Do  you  see  what  I’m  saying?  These  crises  aren’t  things  that  organized  environmentalism  can  stop. 

The  environmental  organizations  slammed  all  the  brakes  a long  time  ago.  But  the  crises  are  accelerating. 

Why  is  the  environmental  movement  so  powerless? 

I think  we  can  find  clues  in  some  of  the  public  opinion  surveys.  For  example,  a Media  General  - A.P. 
poll  found  last  August  that  although  70%  of  Americans  were  more  concerned  about  the  environment 
than  ever  before,  and  although  65%  were  willing  to  accept  a 10%  increase  in  their  taxes  and  cost  of  living 
if  it  would  pay  for  increased  environmental  protection,  only  21%  felt  that  environmental  issues  were 
“very  important”  when  it  came  to  choosing  who  to  vote  for  for  President. 

Also  typical  was  a survey  of  moral  values  conducted  by  a Colorado  newspaper  last  month.  Asked  to 
name  “the  most  important  moral  issue  of  the  1980s,”  respondents  most  often  picked  abortion,  which 
collected  17%  of  the  vote.  Nuclear  proliferation  came  second,  with  10%.  “Pollution  and  the  environ- 
ment” scored  less  than  3%— and  was  outranked  by  a full  fourteen  “more  important”  concerns.  Notice 
the  most  popular  moral  issues  in  this  poll— abortion  and  nuclear  proliferation:  these  are  issues  organized 
religion  has  been  harping  on.  Especially  in  the  case  of  abortion,  people  speak  out  because  religion  has 
galvanized  them. 

This  is  why  the  environmental  movement  is  not  succeeding  in  transmitting  the  importance  of  its  con- 
cerns. It  cannot  ring  the  bells  people  listen  to,  the  great  bells  of  meaning  and  morality.  Naturally  it  can’t. 
It’s  not  our  religion. 

We  seem  to  have  trouble  understanding  that  environmental  crises  are  a religious  matter.  Oh,  we 
vaguely  grasp  that  they  have  a spiritual  side-but  to  us,  “spiritual”  means  personal , so  that  we  try  to 
scratch  the  itch  in  a personal  way.  We  may  go  off  to  the  woods  or  the  ocean  alone,  to  refresh  our 
souls,  to  commune. 

There  is  a difference,  though,  between  “spiritual”  and  “religious”:  “spiritual”  may  be  personal,  but 
“religious”  is  corporate— it  is  Meeting  for  Worship  and  Meeting  for  Business— it  is  that  which  binds  us 
together. 

The  destruction  of  the  planet  is  a moral  issue.  It  is  immoral  to  poison  the  groundwater  that  120  mil- 
lion Americans  drink  from.  It  is  immoral  to  allow  the  topsoil  of  your  farmland  to  erode.  It  is  immoral 
to  poison  forests  with  the  smoke  from  your  factory  or  your  car,  or  to  wipe  out  an  endangered  species 
for  the  sake  of  a real  estate  development,  or  to  dump  toxic  wastes  on  the  shoulder  of  the  highway  at 
midnight.  And  morality,  being  that  which  allows  society  to  function,  is  the  province  of  organized  reli- 
gion, which  is  that  which  binds  us  together. 

We  will  never  get  the  forces  of  organized  greed  to  yield  to  the  needs  of  our  dying  planet  until  the  very 
idea  of  destroying  the  planet  affects  us  in  the  same  way  as  murder,  rape  or  terrorism.  When  the  president 
of  a big  chemical  company  directs  his  subordinates  to  dump  toxic  wastes  in  the  groundwater  supply,  and 
his  employees  react  with  the  same  horror  as  if  he’s  told  them  to  boil  a young  child  alive,  then  the  dumping 
will  stop.  This  is  a problem  in  moral  awareness.  And  morality  is  the  province  of  organized  religion. 

If  we  were  primarily  Good  Samaritans— if  this  were  the  main  point  of  our  religion— this  alone  would 
be  reason  enough  to  commit  our  Society  to  the  environmental  cause.  We’d  accept  that  the  necessary 
environmental  morality  will  not  arise  without  our  help,  and  so  we’d  pitch  in  to  make  it  happen.  But  there 
are  a lot  of  us  who  don’t  see  much  wisdom  in  erecting  our  religious  life  solely  on  the  principle  of  Good 
Samaritanship.  To  all  these  people— and  let  me  say  right  now  that  I count  myself  among  them— the  pri- 
mary purpose  of  religion  is  not  to  solve  wordly  problems,  but  to  assist  the  individual  in  coming  to  terms 
with  eternity.  And  if  that  is  the  purpose  of  organized  religion,  then  I still  have  not  said  why  the  Religious 
Society  of  Friends  should  take  up  the  environmental  cause.  I still  haven’t  bridged  the  gap  between  our 
awareness  (on  the  one  hand)  that  our  planet  is  in  serious  trouble,  and  a concrete  decision  (on  the  other) 
to  act  in  its  behalf.  (Continued  on  page  30) 
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To  bridge  that  gap,  I’m  going  to  have  to  stretch  all  our  minds  a little.  Our  awareness  needs  to  grow. 
And  the  things  that  lead  to  such  growth  often  seem  a bit  unconventional— even  frivolous— until  they  trig- 
ger a new  and  moving  insight.  So  I’d  like  to  enlist  your  spirit  of  playfulness  for  just  a little  while. 

I want  to  borrow  a page  or  two  from  the  science  of  linguistics-specifically,  from  the  writings  of 
itnjamin  Lee  Whorf,  called  by  some  people  the  Einstein  of  linguistics. 

Whorf’s  great  insight  was  that  our  perception  of  reality  is  shaped  and  guided  by  the  language  we  speak— 
not  only  by  the  meanings  of  the  words  we  use,  but  also  by  the  way  the  language  we  speak  teaches  us  to 
analyze  our  experience— its  logic,  in  other  words:  its  grammar.  Every  language  is  based  on  a skewed 
logic;  every  language  skews  our  vision.  This  is  a momentous  idea.  After  all,  we  like  to  imagine  that  we 
see  the  world  as  it  truly  is:  “ I’m  being  realistic.”  (“It’s  everyone  else  who’s  confused.”) 

And  in  one  sense,  we  do  see  the  world  as  it  really  is;  our  eyes  do  not  lie.  But  if  I look,  say,  at  a bright 
red  poppy,  all  my  eyes  report  are  patterns  of  redness  and  shade,  nearness  and  distance,  curved  edges 
against  a background.  My  mind  is  what  takes  this  data  and  turns  it  into  a three-dimensional  model.  And 
my  mind  supplies  a lot  more  as  well.  It  says,  this  is  a poppy,  it  is  soft  and  cool,  it  won’t  burn  or  bite  me, 
or  bark,  or  fly.  My  mind  sets  limits  on  my  experience.  And  the  language  I speak,  by  cuing  my  mind 
with  the  label,  “poppy,”  encourages  my  mind  to  set  limits  that  may  not  be  true. 

Language  sets  limits  on  possibility  that  may  not  be  true! 

Let’s  look  at  an  example  that  relates  directly  to  the  environment.  What  does  the  word  “wilderness” 
mean  to  you?  A lot  of  what  it  means  is  going  to  come  from  cliches.  “Trackless”— everyone  knows  about 
“trackless  wilderness,”  right?  That’s  why  an  irreplaceable  virgin  forest  like  the  one  on  the  western  slope 
of  the  Oregon  Cascades  cannot  be  legally  protected  as  a wilderness;  that’s  why  that  forest  is  about  to  be 
clear-cut,  which  will  immediately  trigger  catastrophic  erosion  and  reduce  the  mountainsides  to  scrub  and 
waste:  that  forest  has  roads  through  it;  it’s  not  trackless  enough  to  qualify  for  wilderness  protection. 

What  else  does  “wilderness”  mean?  “God-forsaken,”  right?  Everyone  knows  wilderness  is  God- 
forsaken. This  is  a very  interesting  assumption,  actually— after  all,  who  else  but  God  made  wilderness? 

We  certainly  didn’t! 

What  else?  “Wilderness”  is  where  you  go  to  have  a “wilderness  experience.”  That’s  all  it’s  good  for, 
really.  I’m  reminded  of  a headline  which  appeared  in  my  newspaper  last  September:  “A  mistake  to 
lock  up  minerals  forever  in  wilderness .”  “The  only  people  who  get  anything  out  of  wilderness  are  a hand- 
ful of  elitist  backpackers,”  right?  That’s  what  James  Watt  argues. 

I hope  you  notice  I’m  sticking  to  cliches.  We’re  looking  at  the  assumptions  about  wilderness  that  are 
patterned  into  our  language  and  culture. 

Now,  what  is  wilderness  really'!  For  one  thing,  it’s  usually  up  in  the  hills,  because  the  flat  land  was 
long  since  given  over  to  human  use.  The  hills  are  where  the  rain  falls  hardest,  and  it’s  the  wilderness  that 
catches  and  holds  the  rain,  and  keeps  it  from  coming  off  the  slopes  in  catastrophic  floods.  Instead,  the 
wilderness  releases  the  water  a bit  at  a time,  filling  the  rivers  that  irrigate  our  crops  and  preventing 
Ethiopia-style  drought.  “Who  cares  if  the  western  Cascades  are  logged?  Nobody  lives  there.”  But  if  the 
wilderness  goes,  nobody  will  live  here , either.  We  are  blinded  to  this  truth  by  our  definition  of  a silly 
word. 

The  wilderness  is  also  the  final  storehouse  of  species  we  can  fall  back  on  for  food  crops  and  medicines, 
and  of  insects  to  eat  the  pests  that  eat  our  crops.  “Trackless  wilderness,”  “God-forsaken  wilderness” 
completely  miss  the  point. 

But  we’re  still  taking  about  wilderness  as  an  unhumanized  place.  That’s  another  assumption  built  into 
our  language— and  I’ll  bet  most  of  you  have  never  thought  to  question  it.  This  is  what  language  does  to  us. 

What’s  a truer  understanding  of  wilderness— one  that  doesn’t  involve  place?  Try  these  on  for  size: 

Wilderness  = the  Universe  in  its  natural  state. 

Wilderness  = Nature  in  a functional  state. 
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Suddenly  wilderness  expands  to  include  all  that’s  wild-the  air  we  breathe  (minus  the  smog,  of  course), 
the  sunlight  pouring  down  by  day,  the  starlight  all  the  way  to  the  gound,  the  soft  winds,  the  great  storm*, 
the  earth  under  our  feet.  What  we  formerly  thought  of  as  “wilderness”  becomes  merely  a portion  of  this 
larger  whole. 

And  conversely,  what  we  call  “civilization”  dwindles.  It  is  reduced  to  only  the  actual  things  we  made 
or  changed.  All  else  is  wild.  “Civilization”  becomes  a thin  veneer  disguising  the  landscape,  a thin  scum 
floating  on  the  surface  of  the  living  world. 

Welcome  to  a truer  understanding  of  the  world.  And  this  is  a religious  vision.  You’ll  find  it  expressed 
religiously  in  the  writings  of  Thoreau,  Muir,  Robinson  Jeffers,  and  Gary  Snyder.  But  it  was  a tum-of-the- 
century  writer  named  Liberty  Hyde  Bailey  who  really  speaks  to  my  point: 

I preach.  . . the  sky  in  rain  and  sun;  the  bird  on  its  nest.  . .,  the  smell  of  the  ground;  the  sweet 
wind.  ...  I preach  the  things  that  we  did  not  make,  for  we  are  all  idolaters— the  things  of  our 
hands  we  worship. 

You  see:  the  idolatry,  the  language,  the  environmental  crises  go  hand-in-hand. 

Let  me  take  this  concept  of  “wilderness”  one  final  step.  I think  every  doctor  and  biological  researcher 
will  agree  when  I say  that  our  own  bodies  are  wilderness  as  wild  as  any  Amazon.  It  is  completely  untamed 
territory.  It  is  largely  still  a mystery.  And  the  body  is  illumined  by  the  inward  Light!— just  as  it  is  wilder- 
ness, not  civilization,  that  holds  cathedral  pines  and  the  miracle  of  spring  and  what  photographers  call 
God-rays  streaming  down  from  the  clouds.  The  blessing  of  God  is  on  wilderness;  it  is  civilization  that 
is  God-forsaken . 

The  problem  of  language  goes  deeper  than  simply  the  names  of  things.  It  goes  clear  down  to  the 
twisted  logic  of  language’s  grammar  as  well. 

Let  me  give  an  example..  English,  our  own  language,  puts  everything  we  say  into  a single  basic  sentence 
structure.  There’s  a subject,  which  is  the  doer  or  at  any  rate  the  star  of  the  show:  “Mary.”  And  there’s 
a predicate,  which  tells  what  happened:  “kicked  the  ball.”  Very  simple.  But  this  language  structure  fos- 
ters an  illusion:  that  the  doer  is  one  thing,  and  the  action  a very  separate  thing.  The  doer  is  matter,  the 
action  is  energy.  This  distinction  passed  from  European  languages  into  science  long  ago.  And  this  same 
distinction  between  actor  and  action  entered  religion  even  earlier.  It’s  the  distinction  between  body  and 
the  life  of  the  body,  which  the  earliest  religions  did  not  make.  The  body  is  lifeless  dust,  and  to  dust  re- 
turns; but  the  life  of  the  body,  the  soul,  is  separate  and  immortal. 

Einstein  himself  shattered  this  delusion  with  his  famous  equation,  E=MC^.  The  equation  says  matter 
and  energy  are  merely  two  faces  of  one  thing.  Heisenberg’s  Uncertainty  Principle  showed  that  you  can 
never  pin  down  where  a particle  is  located,  or  predict  where  it’s  going  to  go,  with  perfect  accuracy— proof 
that  when  you  reduce  matter  as  far  as  it  can  go,  there  is  no  way  of  separating  the  dust  from  its  aliveness. 

And  yet  there  are  still  people  who  find  it  hard  to  understand  how  the  dust  of  the  body  and  the  life  of 
the  soul  can  be  one.  This  is  the  bondage  of  language. 

This  distinction  between  matter  and  energy  has  led  to  all  sorts  of  pernicious  nonsense.  We  rank  things 
in  the  universe  according  to  how  much  aliveness  they  have— that  is,  according  to  how  many  predicates 
they  can  wag.  So-called  inanimate  objects  like  rocks  and  water  are  at  the  bottom.  Above  that  is  a hierar- 
chy, from  viruses  to  plants,  to  animals,  to  children,  then  women,  and  at  the  top,  “man.”  All  this  is  struc- 
tured into  our  language  in  countless  tiny  ways.  And  because  we  learn  the  language  in  infancy,  its  logic 
seems  like  common  sense  to  us,  even  when  that  logic  is  wrong. 

This , not  Genesis,  is  the  true  reason  why  the  religious  right  is  troubled  by  the  idea  of  evolution.  It’s 
not  the  idea  that  Genesis  is  wrong,  or  else  they’d  be  rejecting  Newton’s  laws  with  equal  fervor,  since 
Newton’s  laws  tell  us  that  Joshua  could  not  possibly  have  made  the  sun  stand  still.  If  you  look  in  the 
history  books,  you  can  see  that  what  really  upset  people,  right  from  the  start,  was  the  idea  that  “man 
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is  descended  from  apes.”  This  blurs  the  distinction  between  human  and  animal— if  apes  don’t  have  souls, 
but  humans  do,  then  where  in  evolution  did  souls  begin?  And  that  threatens  the  belief  in  an  immortal 
soul  distinct  from  animal  dust,  a soul  that  leaves  the  body  when  the  body  dies.  If  you  remain  deceived 
by  English  and  other  European  tongues,  you  are  tricked  into  thinking  that  death  means  the  lifelessness 
of  dust. 

Even  today,  there  are  scientists  who  are  deeply  upset  by  the  fact  that  other  scientists  use  sign  language 
to  converse  with  apes.  It’s  the  same  thing— the  fear  of  losing  that  animal-versus-soul  distinction.  There 
are  scientists  who  are  deeply  threatened  by  the  movement  to  outlaw  unnecessary  cruelty  in  laboratory 
experiments  done  on  animals.  That,  too,  is  the  same  thing.  It’s  the  idea  of  lifeless  dust  that  makes  such 
cruelty  conceivable. 

But  let’s  face  it:  nothing  in  modem  science  supports  this  distinction.  And  that  forces  us  to  make  a 
choice:  either  we  must  conclude  that  humans  are  not  alive,  and  have  no  souls— ox  else  we  must  recognize 
that  animals,  plants,  and  even  the  lowliest  dust  are  as  filled  with  the  Light  that  is  life  and  Christ  as  we  are. 
That  is  the  choice  that  Old  Lodge  Skins,  the  Cheyenne  chief,  talks  about  in  the  novel  Little  Big  Man: 

Just  to  check  my  impression,  I asks  him:  “Do  you  hate  the  Americans?” 

“No,”  he  says,  closing  up  his. . . eyes.  “But  now  I understand  them.  I no  longer  believe  they 
are  fools  or  crazy.  I know  now  that  they  do  not  drive  away  the  buffalo  by  mistake  or  acciden- 
tally set  fire  to  the  prairie  with  their  fire  wagon  or  rub  out  Human  Beings  because  of  a misun- 
derstanding. No,  they  want  to  do  these  things,  and  they  succeed  in  doing  them.  They  are  a 
powerful  people.  . . . The  Human  Beings  believe  that  everything  is  alive:  not  only  men  and  ani- 
mals but  also  water  and  earth  and  stones  and  also  the  dead  things  from  them.  . . . That  is  the 
way  things  are. 

“But  white  men  believe  that  everything  is  dead:  stones,  earth,  animals,  and  people,  even  their 
own  people.  And  if,  in  spite  of  that,  things  persist  in  trying  to  live,  white  men  will  mb  them  out.” 

Some  years  back,  a man  named  Christopher  Stone  made  a proposal,  widely  supported  in  the  environ- 
mental community,  that  all  living  things,  even  trees,  should  be  granted  some  sort  of  standing  before  the 
law,  so  that  by  proxy  they  could  defend  their  lives.  The  proposal  was  laughed  out  of  court.  Early  this 
year,  the  U.S.  Forest  Service  clearcut  285  acres  of  congressionally-designated  wilderness  in  Texas,  in  out- 
right defiance  of  what  wilderness  designation  is  supposed  to  be,  claiming  that  the  wilderness  had  to  be 
logged  in  order  to  save  it  from  disease.  Indeed,  if  things  persist  in  trying  to  live,  white  men  will  rub  them 
out! 

Two  related  breakthroughs  in  science— both  since  World  War  II-underscore  our  unity  with  animals  and 
trees  and  even  rocks.  Information  theory  tells  us  that  the  stuff  of  which  the  world  is  made  can  be  quite 
accurately  described  as  being  “actually  not  matter  or  energy,  but  rather  information”— information  which 
may  tell  our  senses,  “I  am  matter,”  or  which  may  declare  “I  am  energy.”  The  holographic  theory  of  the 
brain  deduces  that,  within  our  brains,  this  information  is  itself  our  consciousness.  We  must  inevitably 
conclude  that  the  whole  universe  is  conscious— though  the  consciousness  of  rocks  is  almost  certainly  quite 
primitive  compared  to  our  own. 

This  is  esoteric  stuff— as  far  advanced  beyond  Einstein  as  Einstein  was  beyond  the  Middle  Ages.  And 
yet  you  don’t  need  to  be  a scientific  genius  to  see  its  truth  directly.  You  merely  need  to  shed  the  inhibi- 
tions of  language. 

Listen  now  to  William  Blake,  who  lived  outside  of  language  and  spoke  all  the  more  eloquently  because 
of  it: 

To  my  Friend  Butts  I write 
My  first  Vision  of  Light, 

On  the  yellow  sands  sitting. 
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The  Sun  was  Emitting 
His  Glorious  beams 
From  Heaven’s  high  Streams. 
Over  Sea,  over  Land 
My  Eyes  did  Expand 
Into  regions  of  air 
Away  from  all  Care,  . . . 

The  Light  of  the  Morning 
Heaven’s  Mountains  adorning; 
In  particles  bright 
The  jewels  of  Light 
Distinct  shone  and  clear. 
Amaz’d  & in  fear 
I each  particle  gazed, 
Astonish’d,  Amazed; 

For  each  was  a Man 
Human-formed.  Swift  I ran, 
For  they  beckon’d  to  me 
Remote  by  the  Sea, 

Saying:  “Each  grain  of  Sand, 
Every  Stone  on  the  Land, 
Each  rock  & each  hill, 

Each  fountain  & rill, 

Each  herb  & each  tree, 
Mountain,  hill,  earth  & sea, 
Cloud,  Meteor  & Star, 

Are  Men  seen  Afar.” 

I stood  in  the  Streams 
Of  Heaven’s  bright  beams,  . . . 
Till  the  Jewels  of  Light, 
Heavenly  Men  beaming  bright, 
Appear’d  as  One  Man, 

Who  complacent  began 
My  limbs  to  infold 
In  his  beams  of  bright  gold; 
Like  dross  purg’d  away 
All  my  mire  & my  clay. 

Soft  consum’d  in  delight 
In  his  bosom  Sun  bright 
I remain’d.  Soft  he  smil’d, 
And  I heard  his  voice  Mild 
Saying:  “This  is  My  Fold, 

O thou  Ram  horn’d  with  gold, 
Who  awakest  from  Sleep 
On  the  Sides  of  the  Deep.  . . .” 
And  the  voice  faded  mild. 


(Continued  on  page  34) 


PAGE  34  - OCTOBER,  1985 


FRIENDS  BULLETIN 


(Uniting  Friends  with  Nature:  Cont.  from  page  33) 

I remain’d  as  a Child; 

All  I ever  had  known 
Before  me  bright  Shone. 

I saw  you  and  your  wife 
By  the  fountains  of  Life. 

Such  the  Vision  to  me 
Appear’d  on  the  sea. 

Even  in  the  Bible  you’ll  find  passages  where  the  true  stature  of  Creation  is  revealed.  Job  38: 

Where  were  you.  . . when  the  morning  stars  sang  together.  . .? 

Luke  19: 

I tell  you,  if  these  were  silent,  the  very  stones  would  cry  out. 

It  is  wrenching  at  first  to  be  asked  to  see  the  Universe  this  way,  to  accept  that  there  is  nothing  that  is 
not,  at  the  simplest  and  most  real  level,  alive-e\e n cinderblock  walls  and  theater  chairs-and  that  con- 
sciousness may  sleep,  but  can  never  be  extinguished.  Yet  this  is  the  message  of  transcendence,  and  has 
always  been!  When  we  leave  our  conditioning  behind,  we  come  up -as  George  Fox  described-into  the 
paradise  of  God: 

All  things  were  new,  and  all  the  creation  gave  another  smell  unto  me  than  before,  beyond 
what  words  can  utter. 

In  that  rebirth,  the  aliveness  of  all  things  speaks  directly  to  our  own,  and  can  no  longer  be  denied.  The 
stature  of  the  ecosystem  can  no  longer  be  denied.  That  is  what  happened  to  Thoreau,  Muir,  George  Fox, 
William  Blake. 

Now,  does  the  recognition  of  the  true  spiritual  stature  of  Creation  carry  with  it  some  sort  of  recogni- 
tion of  our  obligations  to  the  environment?  Of  course  it  does!  This  is  the  message  of  John  Woolman: 

I. . . was  early  convinced. . . that  true  religion  consisted  in  an  inward  life  wherein  the  heart 
doth  love  and  reverence  God  the  Creator  and  learns  to  exercise  equal  justice  and  goodness  not 
only  toward  all  men  but  also  towards  all  God's  creatures.  That  as  the  mind  was  moved  on  an 
inward  principle  to  love  God  as  an  invisible  incomprehensible  being,  on  the  same  principle  it  was 
moved  to  love  Him  in  all  His  outward  manifestations.  . that  as  by  His  breath  the  flame  of  life 
was  kindled  in  all  animal  and  sensitive  creatures,  to  say  that  we  love  God  as  unseen  and  at  the 
same  time  to  exercise  cruelty  toward  the  least  creature  moving  by  His  life.  . . was  a contradic- 
tion in  itself. 

I will  tell  you  an  interesting  thing,  and  we  shall  see  where  it  leads.  The  ancient  Greeks  had  a word 
which  they  used  to  express  the  inner  order  of  nature,  the  harmonies  of  its  parts— in  short,  the  ecologi- 
cal vision.  That  word  was  logos— the  word  from  which  the  second  half  of  our  word,  “ecology,”  is 
derived. 

And  when  the  first  generation  of  Christians  began  preaching  Christ’s  message  to  the  Greeks,  they  found 
they  could  not  express  Christ’s  message  without  resorting  to  that  same  word,  logos.  The  ecological  logos 
of  Heraclitus  and  his  followers  turned  out  to  be  an  integral  part  of  Christ’s  message  as  well.  Thus  the 
Gospels  recorded: 

In  the  beginning  was  logos , and  logos  was  with  God,  and  logos  was  God.  . . . And  logos  became 
flesh  and  dwelt  among  us. 
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Listen  to  the  part  of  that  passage  which  is  its  outward  significance: 

In  the  beginning  was  the  inner  order  of  nature,  which  was  with  God,  and  which  was  God.  . . . 

And  nature’s  laws  took  flesh,  and  dwelt  among  us. 

Again: 

If  you  dwell  in  my  logos , you  are  my  disciples  indeed;  and  you  shall  know  the  truth,  and  the 

truth  will  make  you  free. 

Or  take  the  parable  of  the  Sower  and  the  Seed.  The  Seed  is  that  wonderful  thing  flowering  within  us, 
the  thing  we  turn  to  in  Meeting  for  Worship  (and,  I hope,  at  other  times  as  well).  But  the  Gospels  record 
that  Jesus  said,  “the  Seed  is  the  logos  of  the  Kingdom.” 

This  is  a truth  worth  pondering:  the  central  teaching  of  Christ  was  a living  reality,  logos,  which  can 
be  apprehended  both  internally , as  the  inward  Seed,  and  externally,  as  the  order  and  harmony  of  nature. 
“Consider  the  lilies  of  the  field.”  Consider  the  harmony  and  order  of  nature . “Be  reconciled  to  your 
accuser.”  Be  in  nature’s  harmony  with  your  accuser.  “Pray  in  this  manner:  Thy  will  be  done.”  Pray 
in  this  manner:  thy  order  be  observed. 

And  this  sheds  a new  light  upon  the  true  nature  of  environmentalism.  For  it  says  that  when  we  accept 
and  abide  by  the  requirements  of  the  ecosystem,  by  re-entering  into  harmony  with  the  rest  of  life,  we 
draw  nearer  to  the  Christ.  We  enter  a part  of  the  logos  we’ve  neglected. 

Let  me  take  this  idea  just  one  step  further.  Some  of  you  may  recall  a cartoon  from  The  Far  Side  a 
few  years  back:  Noah  stands  with  his  wife  among  the  animals  on  the  ark,  in  the  rain,  looking  down  at 
something  we  cannot  see;  and  he  says  to  his  wife,  “Well,  so  much  for  the  unicorns;  but  from  now  on  all 
the  carnivores  will  be  confined  to  ‘C’  deck.”  It  highlights  something  we  don’t  normally  think  about,  which 
is  that  the  whole  production  of  the  ark  would  have  been  completely  unworkable  without  a truly  extraor- 
dinary degree  of  cooperation  from  the  animals  themselves.  This  cooperation,  this  heightened  harmony 
between  humanity  and  nature  crops  up  repeatedly  in  the  Bible— Elijah  and  the  raven;  Jonah  and  the  whale; 
Moses  and  the  staff-that-becomes-a-snake;  Noah  and  the  dove;  Moses  and  the  Red  Sea;  Joshua  and  the  sun 
that  stood  still.  For  that  matter,  Francis  of  Assisi  and  the  birds!  What  does  it  mean?  A professional 
folklorist  would  say  that  this  is  the  world  of  fairy  tales,  with  its  talking  animals  and  its  animal  friends. 

But  that’s  not  exactly  true.  The  stories  of  religion,  and  of  the  Bible  in  particular,  are  not  meant  to  be 
heard  as  fairy  tales.  They’re  meant  to  be  heard  as  God  tales.  This  isn’t  the  fairy  world,  where  we  find 
such  harmony;  this  is  God’s  world.  This  truth  comes  clearest  in  Isaiah,  in  the  famous  prophecy: 

“The  wolf  shall  dwell  with  the  lamb,  and  the  leopard  shall  lie  down  with  the  kid,  and  the  calf 

and  the  lion  and  the  fading  together,  and  a little  child  shall  lead  them. . . . They  shall  not  hurt 

or  destroy  in  all  my  holy  mountain;  for  the  earth  shall  be  full  of  the  knowledge  of  the  Lord.  . . .” 

And  there  it  is  again!  It  isn’t  called  logos  this  time,  because  this  was  the  part  of  the  Bible  composed  in 
Hebrew;  it’s  called  “knowledge”— but  it  is  still,  recognizably,  the  Seed  whose  flowering  is  peace.  We 
Quakers  hear  this  passage  in  a /mmaw -peacemaking  context  so  much  that  we  tend  to  lose  sight  of  what 
it  really  says.  This  isn’t  describing  a mere  peace  among  the  nations;  it  describes  a peace  between  hu- 
mans and  the  animal  world— implicitly,  humans  and  nature.  It’s  an  ecological  vision. 

Time  and  again,  we  find  in  passages  like  these  the  message  that  you  cannot  separate  the  inward  experi- 
ence of  God  from  the  outward  obligation  to  live  in  harmony  with  Creation.  Both  the  inward  knowledge 
and  the  outward  discipline  are  the  Seed  of  the  Kingdom.  That’s  why  Christ  had  disciples  and  not  mere 
followers.  It’s  also  why  the  two  halves  of  the  Bible  each  revolve  around  a covenant , a contract  between 
God  and  humanity.  The  central  idea  in  any  covenant  or  contract  is  that  each  side  pledges  to  obey  certain 
rules. 
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So  now  I turn  to  the  Covenant  itself,  and  lay  to  rest,  once  and  for  all,  the  delusion  that  our  religion 
has  nothing  to  do  with  the  environmental  crises.  We  cannot  hang  back  from  our  duty  to  help  solve  these 
crises!  For  the  Covenant  God  made  with  Noah— the  original  covenant,  upon  which  the  laws  of  Moses, 
Jesus’  message  of  love,  and  the  vision  of  the  Society  of  Friends  all  successively  built— that  covenant  was 
never  a mere  two-party  deal  between  God  and  humanity.  It  was  a three-pMty  covenant.  Nature  was  the 
third  party.  Our  religion  has  recognized  from  the  very  beginning  that  nature  has  a contractual  claim  upon 
us  all.  Listen  to  Genesis  8: 15-16,  9:9-16: 

. . . The  earth  was  dry.  Then  God  said  to  Noah,  “Go  forth  from  the  ark,  with  your  wife  and 
your  sons  and  their  wives,  and  bring  forth  every  living  creature  that  is  with  you.  . . 

“Behold,  I establish  my  covenant  with  you  and  your  descendants,  and  with  every  living 
creature  that  is  with  you. . . every  beast  of  the  earth.  . . that  never  again  shall  there  be  a flood  to 
to  destroy  the  earth.  When  I bring  clouds  over  the  earth  and  the  bow  is  seen  in  the  clouds.  . . 

I will  look  on  it  and  remember  the  everlasting  covenant  between  God  and  every  living  creature 
on  the  earth.” 

This  is  only  what  you’d  expect,  once  you  accept  that  the  religious  vision  sees  not  only  the  beasts,  but 
even  the  rocks  and  hills,  as  “Men  seen  Afar.”  If  the  Bible  does  not  spell  out  what  our  obligations  to 
nature  consist  in,  it  is  only  because,  when  the  Bible  was  written,  the  environmental  crises  were  not  even 
a dimming  on  the  horizon.  Even  if  Jesus  had  spoken  of  acid  rain,  his  disciples  would  not  have  understood, 
or  seen  any  point  in  recording  it  in  the  Gospels  they  used  to  convert  the  Greeks.  The  duty  to  discover 
those  obligations  falls  to  us  today.  It  is  one  more  instance  of  George  Fox’s  famous  challenge,  “What 
canst  thou  say?” 

We  cannot  expect  the  average  American  to  feel  comfortable  with  the  visions  of  William  Blake.  But  we 
can  find  the  words  to  express  God’s  will— and  that  is  something  that  could  provide  the  spark,  and  bridge 
the  gap  between  mere  concern  and  real  reform,  for  all  the  millions  upon  millions  of  Americans  who  feel 
a love  for  nature  and  an  even  deeper  love  for  God.  That  is  the  message  which  could  turn  the  tide.  That  is 
the  share  of  the  work  that  falls  to  us. 

The  Forgotten  Side  of  the  Covenant 
Listening: 

To  all  who  wish  to  please  him,  God  speaks  in  the  stillness  of  the  heart.  Thus  he  spoke  to  the  prophets 
Samuel,  Elijah  and  Jeremiah;  and  thus,  history  tells  us,  he  has  continued  to  speak  through  all  ages,  to 
great  persons  and  ordinary  persons  alike. 

We  may  not  hear  that  soft  voice  rightly  when  first  we  listen,  for  it  can  be  very  soft,  and  subtle  and 
slow,  and  our  eagerness  to  believe  our  own  ideas  can  drown  it  out  in  an  instant.  But  the  cure  for  this 
error  is  simple:  to  continue  listening. 

Today  we  find  the  natural  world  (and  “every  living  creature”)  under  assault  as  never  before— beseiged 
by  human  energies  and  technologies  in  every  corner  of  the  earth.  I have  described  this  assault  in  The 
Defense  of  the  Peaceable  Kingdom ; and  as  I said  then,  there  is  every  indication  that  if  this  assault  goes 
unchecked,  millions  of  species  of  living  things  will  perish  utterly,  vast  tracts  of  the  earth  will  be  reduced 
to  waste  and  desert,  and  entire  great  ecosystems  will  be  irrevocably  destroyed.  As  far  as  the  human  race 
is  concerned,  this  will  mean  the  deaths  from  famine,  disease  and  war  of  billions  of  people,  the  collapse 
of  human  civilization,  and  perhaps  even  the  end  of  all  life.  At  the  rate  we  are  now  going,  this  nightmare 
possibility  could  become  an  inescapable  reality  in  as  little  as  one  hundred  years. 

In  regard  to  this  threat  our  scriptures  are  silent,  for  the  obvious  reason  that  when  they  were  written 
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this  threat  was  no  more  than  a tiny  speck  of  possibility  beyond  the  horizon.  But  our  scriptures,  never- 
theless, remind  us  that  the  covenant  exists,  that  it  embraces  all  living  creatures,  and  that  it  must  be 
honored  “lest  the  land  vomit  you  out  when  you  defile  it”— a very  ecological  warning! 

So  we  have  to  ask  ourselves:  what  does  this  covenant  that  binds  God  and  man  with  every  living  crea- 
ture imply  ? Do  we  have  obligations  to  the  living  creatures  under  this  covenant?  Are  we  violating  the 
covenant  by  exterminating  the  species  and  destroying  the  natural  world? 

Our  scriptures  may  be  silent  on  these  matters— but  the  still  small  voice  of  God  within  us  is  not.  As 
all  scriptures  attest,  there  is  no  time  when  God  ceases  to  guide  us,  nor  any  place  where  his  voice  cannot 
find  us. 

Listen  closely  then:  not  with  your  outward  ears  alone,  but  with  every  atom  of  your  inward  being. 
Listen  as  the  Hebrews  themselves  did,  to  the  wind  they  called  Ruakh,  which  is  the  spirit  of  the  Lord 
and  the  breath  by  which  we  live.  Listen  to  the  fountain  from  which  your  life  arises.  Listen  in  the  still- 
ness of  your  heart. 

Thus  I have  done  my  best  to  listen,  and  thus  I have  heard: 

The  By-Laws: 

“I  the  LORD  am  the  God  that  made  you;  and  as  I made  you,  so  have  I made  all  living  things,  and  a 
fit  place  for  each  living  thing,  and  a world  for  all  living  things  to  share  in  interdependence.” 

“And  my  reasons  for  making  all  these  are  one  with  my  reasons  for  making  you: 
that  each  living  thing  may  rejoice 
in  its  own  being,  and  in  the  company  of  all  beings, 
and  in  me,  the  sum  and  essence  and  fulfillment  of  being, 
whose  name  is  I AM  THAT  I AM; 
and  that  I may  rejoice  in  each  living  thing, 
and  in  the  company  of  all  living  things, 
which  I have  blest  and  hallowed  with  my  love 
and  to  which  I have  lent  a measure  of  that  Light 
by  which  you  know  that  I am  near. 

“All  living  things  I have  included  in  that  covenant  1 made  with  your  ancestors  long  ago;  and  by  that 
covenant  I gave  them  rights  and  a place,  which  you  must  not  deny  them,  lest  you  displease  your  God. 

“And  so  that  my  creation  may  be  cherished,  and  my  covenant  honored,  and  my  love  made  manifest, 
and  you  regain  sight  of  who  you  truly  are,  thus  I command: 

“You  shall  not  act  in  ignorance  of  the  ecological  consequences  of  your  acts. 

“You  shall  not  seek  such  ignorance,  nor  hide  in  such  ignorance,  hoping  to  say  afterward,  ‘Forgive  me, 
for  I knew  not  what  I did;’  for  there  will  be  no  forgiveness  of  willful  ignorance  or  self-deception,  either 
in  this  world  or  in  any  other. 

“You  shall  not  keep  others  in  ignorance  of  the  ecological  consequences  of  their  acts;  for  their  ecologi- 
cal wrongdoing  will  be  reckoned  against  you  as  if  it  were  your  own. 

“You  shall  not  act  in  any  way  which  makes  the  world  less  able  to  sustain  life: 
not  by  destroying  the  soil, 
nor  by  destroying  the  living  sea, 
nor  by  laying  waste  to  wild  places, 
nor  by  releasing  poisons, 
nor  by  causing  great  changes  in  the  climate. 
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“You  shall  not  act  in  any  way  that  injures  the  buffers  I have  set  about  this  world  to  protect  its  life: 
the  ozone  layer  of  the  atmosphere, 
the  carbon  dioxide  sink  of  the  sea, 
the  chemical  balance  of  the  waters, 
the  interface  between  water  and  sky, 
the  vegetative  cover  of  hillside  and  plain, 
the  multitude  of  species  in  a region, 
the  balance  of  species,  each  with  each, 
the  adaptability  of  species,  as  contained  in  their  genes. 

“You  shall  not  exterminate  any  living  species, 
nor  destroy  the  niche  wherein  it  dwells, 
nor  remove  its  existence  from  that  niche, 
nor  render  it  incapable  of  dwelling  in  that  niche. 

“You  shall  not  encroach  on  a species’  niche,  or  destroy  its  natural  defenses,  or  reduce  its  numbers,  to 
the  point  where  its  survival  is  endangered. 

“And  as  I forbid  these  acts  to  you,  so  I forbid  you  to  place  others  in  a position  where  they  must  commit 
such  acts;  for  their  ecological  wrongdoing  will  be  reckoned  against  you  as  if  it  were  your  own. 

“I  am  the  creator  of  this  world;  treasure  it  as  your  Father’s  treasure. 

“Honor  the  life  of  all  living  things, 

and  the  order  of  nature,  and  the  wildness  of  wilderness, 

and  the  richness  of  the  created  world, 

and  the  beauty  of  lands  undefiled  by  your  works; 

and  seek  the  holiness  I have  placed  in  these  things, 

and  the  measure  of  light  I have  lent  them  ; 

and  preserve  these  things  well; 

for  all  these  are  my  gifts  to  you  from  the  dawn  of  time, 
and  their  like  will  not  be  offered  you  again. 

“And  in  the  fulfillment  of  these  commandments,  be  not  half-hearted,  and  do  not  err  on  the  side  of 
your  greed  and  your  convenience;  but  act  with  all  your  ability  to  love, 
and  all  your  ability  to  discern, 
and  all  your  ability  to  understand, 
and  all  your  ability  to  foresee; 

for  I know  your  capacities,  and  I will  know  how  well  you  make  use  of  them. 

“And  if  you  will  listen  carefully  to  my  voice,  and  accept  my  guidance  in  all  these  matters,  and  obey 
and  honor  and  fulfill  these  commandments,  not  in  the  letter  only  but  in  the  fullness  of  truth, 
then  I will  bless  your  life, 
and  the  lives  of  all  about  you, 
and  all  that  you  hold  dear. 

“I  will  bless  you  in  your  arising  and  your  mid-day  and  your  evening,  and  bless  your  sleep,  and  sweeten 
all  your  dreaming; 

“I  will  bless  your  settlements  and  your  cultivations,  and  the  wild  places  you  will  never  see; 

“I  will  add  to  your  riches,  and  multiply  your  happiness; 

“From  generation  to  generation  you  will  witness  the  unfolding  of  the  future  I myself  have  planned  for 
the  world  from  the  beginning  of  time,  and  your  hearts  will  overflow  with  the  joy  of  it. 
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“But  if  you  will  not  attend  to  me,  and  instead  live  contrary  to  my  way,  your  own  acts  and  choices 
will  become  the  means  of  your  undoing. 

“Then  it  will  seem  to  you  that  all  the  world  has  hardened  and  turned  against  you,  though  it  is  only 
that  you  have  cast  yourself  out  of  the  covenant  of  the  world; 

“Famine  and  thirst,  drought  and  flood  and  storm,  blight  and  plague,  divisions  and  strife,  and  slow 
painful  death  will  walk  among  you; 

“Your  house  will  be  cast  down,  your  fields  laid  waste,  and  all  memory  of  your  existence  blotted  out. 

“And  on  the  day  these  punishments  arrive,  do  not  think  to  bargain  with  the  LORD  for  mercy;  for 
these  punishments  will  come  out  of  the  laws  I established  at  the  dawn  of  time,  the  very  laws  through 
which  I made  you  a place  in  my  creation;  and  these  laws  are  a part  of  the  covenant,  which  I have  pledged 
never  to  set  aside. 

“Therefore  be  holy,  as  I who  love  you  and  dwell  within  you  am  holy.  I am  the  LORD.” 

Proposed  Actions 

I have  been  asked  to  propose  concrete  actions.  If  my  vision  is  a correct  one,  then  what  we  must  do 
is  to  teach  our  brothers  and  sisters  to  feel  the  reality  of  environmental  morality.  That  is  not  the  same 
thing  as  writing  your  congressperson  about  environmental  issues. 

Three  things  are  very  much  on  my  mind: 

1)  We  could,  before  the  end  of  this  Yearly  Meeting,  agree  upon  a press  release  to  announce  that 
we  are  taking  up  this  religious  concern  for  the  environment. 

2)  Also  I feel  strongly  that  this  sort  of  message  needs  to  be  revised  into  an  easy-to-use  handbook 
which  would  emphasize  the  religious  dimension  of  these  crises.  I can’t  write  it  presently,  since  I 
have  neither  funding  nor  a publisher.  I’m  not  presuming  to  ask  you  for  these  things,  but  you  could 
consider  taking  me  under  your  wing,  perhaps  with  a committee  of  oversight  and  steer  people  to  me 
who  wish  to  contribute  and  work  with  me. 

3)  We  also  need  an  information  clearing-house  to  track  the  crises  and  to  document  what  other 
religious  denominations  are  doing  about  them.  This  might  be  called  a Friends  Committee  on  Unity 
with  Nature.  You  would  have  to  help  me  set  it  up  since  I could  not  do  it  alone. 

I think  it’s  possible  for  us  to  accomplish  these  three  goals  this  week,  but  I leave  this  up  to  you. 
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Memorial  Minutes 
Benjamin  Seaver 

Our  beloved  Friend,  Benjamin  Seaver,  died  on 
August  18,  1985,  at  Stanford  Medical  Center,  of 
heart  and  kidney  failure.  His  body,  by  his  request, 
was  given  to  the  University  of  California  for  re- 
search and  organ  transplants. 

In  the  presence  of  God  we  remember  and  cele- 
brate his  life. 

Ben  was  born  in  Philadelphia,  Pennsylvania,  on 
May  30,  1905,  youngest  of  the  six  children  of 
Pauline  and  Barnet  Seaver.  After  his  graduation 
from  Northeast  High  School  for  boys,  Ben’s  parents 
urged  him  to  “do  something  practical,”  and  for 
three  years  he  attended  Philadelphia  Textile  Insti- 
tute, completing  his  studies  with  honors  and  a gold 
medal  for  achievement.  His  work  career  began  in 
1925  when  he  was  employed  as  a pattern  designer 
for  the  Eagle  Shirt  Company,  where  he  worked  un- 
til 1940  when  he  resigned  because  he  was  unwilling 
to  work  on  materials  for  war. 

Ben  Seaver  and  Madge  Tomkins  were  married  in 
1930,  following  her  graduation  from  Barnard 
College.  They  met  one  another  through  their  in- 
terest in  social  problems  and  both  later  became  ac- 
tive members  of  the  Fellowship  of  Reconciliation. 
Their  twin  sons,  David  and  Paul,  were  born  in  1932. 

Upon  leaving  the  textile  industry,  Ben  returned 
to  his  early  dream  of  farming  and  became  an  appren- 
tice to  learn  the  skills.  In  the  spring  of  1942  the 
Seavers  moved  to  a dairy  farm  owned  by  a Quaker 
friend,  and  the  years  on  the  farm  were  hardworking 
ones  for  the  entire  family.  Madge  commuted  to 
Philadelphia  to  teach  high  school  English.  In  1952 
their  sons  were  sent  to  prison  as  conscientious  ob- 
jectors. Madge  joined  Gwynedd  Friends  Meeting, 
but  Ben  did  not  feel  he  could  apply  until  his  work 
schedule  on  the  farm  would  enable  him  to  participate 
fully  in  the  total  life  of  the  Religious  Society  of 
Friends,  including  attending  Meetings  for  Business. 

He  became  a member  of  San  Francisco  Meeting  on 
April  11,  1954.  Friends’  values  were  under  attack; 
there  might  be  risk  involved,  and  Ben  felt  it  was  a 
good  time  to  join. 

Through  his  early  commitment  to  the  work  of 
the  United  World  Federalists,  Ben  frequently  was 
asked  to  speak  to  groups  in  the  east.  He  also  wrote 


a pamphlet,  “Three  Definitions  of  Peace,”  for  the 
Friends  Peace  Committee;  this  tool  for  study  and 
action  has  often  been  reprinted  and  continues  to  be 
used.  When  Stephen  Thierman,  a Friend  from 
Gwynedd  Meeting  who  had  kept  in  touch  with  the 
Seavers,  became  Executive  Secretary  for  the 
Northern  California  office  of  the  American  Friends 
Service  Committee,  Ben  was  asked  to  join  the  staff 
as  Peace  Education  Secretary.  This  was  a job  he 
held  for  seventeen  years,  and  he  loved  both  the  work 
and  the  staff  in  a very  personal  way. 

During  this  period  there  were  two  wars,  in  Korea 
and  in  Vietnam.  Ben’s  hours  of  counseling  consci- 
entious objectors  increased  to  the  point  of  needing 
to  train  others  and  led  to  his  part  in  the  establish- 
ment of  the  West  Coast  office  of  the  Central  Com- 
mittee for  Conscientious  Objectors.  His  work  as 
Peace  Education  Secretary  involved  administration, 
oversight  of  staff  and  many  projects,  including  fam- 
ily camps  with  emphasis  on  international  affairs. 

He  was  in  much  demand  as  a public  speaker,  and 
his  thorough  preparation,  retentive  memory,  quick 
and  disciplined  mind,  enabled  him  to  go  to  the 
heart  of  the  issues  at  hand,  encouraging  his  listeners 
to  think  for  themselves. 

He  was  a member  of  the  AFSC  working  party 
which  wrote  “Search  for  Peace  in  the  Middle  East,” 
and  his  continuing  interest  in  this  troubled  area  of 
the  world  led  him  to  join  an  AFSC  study  tour  in 
1975.  During  the  1960’s  he  advocated  greater 
openness  between  our  country  and  mainland  China. 
With  Cecil  Thomas,  who  had  joined  the  AFSC  staff, 
Ben  helped  to  organize  two  large  conferences  con- 
cerned with  China,  one  in  Berkeley  and  the  other 
in  Washington,  D.C.  In  1963  Ben  spent  six  weeks 
of  his  sabbatical  as  part  of  the  Quaker  team  at  the 
United  Nations.  Disturbed  that  the  United  States 
Congress  knew  little  about  the  UN,  and  with  the 
help  of  the  Friends  Committee  on  National  Legis- 
lation, Ben  visited  senators  and  members  of  Con- 
gress to  talk  about  foreign  policy  and  UN  affairs. 

Ben’s  retirement  from  the  AFSC  in  1970  brought 
freedom  for  new  adventures,  wider  service.  He  and 
Madge  went  to  Hong  Kong  for  two  years  as  Pacific 
Yearly  Meeting’s  Friends  in  the  Orient.  One  project 
of  Hong  Kong  Meeting  was  a Halfway  House  for 
the  mentally  ill,  and  Ben  served  as  the  Meeting’s 
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representative  to  that  board  and  as  board  treasurer, 
work  he  enjoyed  and  where  his  services  were  much 
valued. 

Returning  from  Hong  Kong,  the  Seavers  left  for 
Auckland,  New  Zealand,  where  they  lived  for  a 
year  and  a half  as  wardens,  or  host  couple,  for  the 
Meeting.  They  returned  to  the  United  States  in 
1974.  In  1976  there  were  eight  marvelous  months 
in  England,  studying  at  Woodbrooke  Quaker 
Centre.  Between  1979-1980  Ben  and  Madge 
accepted  another  assignment  for  Friends,  and  be- 
came Pacific  Yearly  Meeting’s  Brinton  visitors, 
travelling  and  ministering  among  Friends  in  our 
three  western  Yearly  Meetings. 

Retirement  also  meant  that  Ben  could  join 
Madge  in  our  own  Meeting’s  worship  and  Bible 
study  group  which  met  weekly  at  Dick  and  Van 
Ernst’s  home.  He  loved  these  times  of  learning, 
paying  attention  to  word  and  spirit,  sharing  com- 
munity. Retirement  meant  that  he  could  read 
more  of  the  books  he  enjoyed,  study  Spanish  with 
Madge.  It  meant  more  time  for  bird-watching, 
walks  in  Golden  Gate  Park,  going  to  museums  and 
concerts,  and  playing  tennis  as  long  as  he  could. 

He  gave  himself  to  this  new  phase  of  his  life  with 
vigor,  and  he  stayed  available  to  others— for  coun- 
seling and  encouragement,  for  acting  on  his  con- 
cerns, talking  with  legislators,  taking  friends  to  the 
hospital,  visiting  the  sick. 

Ben’s  services  to  San  Francisco  Meeting  over 
thirty-one  years  were  many.  He  helped  negotiate 
the  loans  for  the  purchase  of  the  Lake  Street  Cen- 
ter, and  took  great  satisfaction  in  overseeing  our 
prompt  payment  of  these  debts  and  terminating 
the  mortgage  on  the  building.  He  was  our  Meeting’s 
faithful  treasurer  and  gave  hours  of  attentive  care 
to  this  task.  He  was  a member  of  the  Peace  Com- 
mittee, served  on  Ministry  and  Oversight,  and  was 
a regular  participant  in  Meeting  workdays  and  adult 
discussion  groups.  He  had  great  concern  for  Friends’ 
connections  to  the  larger  community  of  faith,  and 
represented  College  Park  Quarterly  Meeting  as  a 
board  member  for  the  Northern  California  Council 
of  Churches. 

Ben  never  hedged  his  meanings,  and  when  his 
forthrightness  occasionally  provoked  anger,  he  held 


no  animosity.  His  devotion  was  to  the  greater  Truth 
in,  among  and  beyond  us,  and  he  reserved  his  ener- 
gies for  important  battles,  for  the  works  of  justice 
and  peace.  He  sometimes  said  that  justice  ought  to 
come  first  and  then  mercy  might  follow.  He  did 
not  see  God  as  the  ordainer  of  history,  but  as  active 
in  history,  saying  to  us,  “What  can  we  do  to  mend 
this,  to  right  this  wrong,  and  turn  it  to  good?” 

Ben  cared  for  the  truth  of  poetry  as  he  cared  for 
the  truth  of  facts,  and  both  were  part  of  his  very 
human  integrity.  While  at  Woodbrooke  the  Seavers 
discovered  the  work  of  the  Scottish  poet,  Edwin 
Muir,  and  Muir’s  poem,  “One  Foot  in  Eden,”  held 
a special  place  in  Ben’s  memory  and  heart.  The 
poem  is  told  from  the  point  of  view  of  exiles  from 
Eden  and  reflects  on  the  parable  of  the  intertwined 
wheat  and  tares.  The  second  stanza  was  Ben’s 
favorite: 

Yet  still  from  Eden  springs  the  root 
As  clean  as  on  the  starting  day. 

Time  takes  the  foliage  and  the  fruit 
And  burns  the  archetypal  leaf 
To  shapes  of  terror  and  of  grief 
Scattered  along  the  winter  way. 

But  famished  field  and  blackened  tree 
Bear  flowers  in  Eden  never  known. 

Blossoms  of  grief  and  charity 
Bloom  in  these  darkened  fields  alone. 

What  had  Eden  ever  to  say 
Of  hope  and  faith  and  pity  and  love 
Until  was  buried  all  its  day 
And  memory  found  its  treasure  trove? 

Strange  blessings  never  in  Paradise 
Fall  from  these  beclouded  skies. 

Ben’s  last  years  of  increasing  disability  were  a 
school  for  patience  and  true  to  form  he  learned  and 
by  example  taught  the  rest  of  us.  His  detached  and 
analytical  mind,  Ills  sense  of  humor  and  proportion 
helped  him  to  accept  weakness  and  change  with 
relative  equanimity.  He  took  his  measure  from  the 
Book  of  Job,  which  he  loved  and  parts  of  which  he 
knew  by  heart,  the  voice  of  the  Lord  answering 
Job  out  of  the  whirlwind: 

Where  wast  thou  when  I laid  the  foundations 
of  the  earth? 


(Continued  on  page  42) 
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(Memorial  Minutes:  Cont.  from  page  41) 

Hast  thou  commanded  the  morning  since  thy 
days? 

Have  the  gates  of  death  been  opened  unto  thee? 

Hast  thou  perceived  the  breadth  of  the  earth? 
declare  if  thou  knowest  it  all. 

Where  is  the  way  where  light  dwelleth?  and  as 
for  darkness,  where  is  the  place  thereof? 

Hast  thou  entered  into  the  treasures  of  the  snow? 

Who  hath  put  wisdom  in  the  inward  parts?  or 
who  hath  given  understanding  to  the  heart? 

Gavest  thou  the  goodly  wings  to  the  peacocks? 
or  wings  and  feathers  unto  the  ostrich?  Doth 
the  hawk  fly  by  thy  wisdom. . . doth  the 
eagle  mount  up  at  thy  command? 

Shall  he  that  contendeth  with  the  Almighty 
instruct  him? 

God’s  questions  to  Job  seemed  to  Ben  to  be  the 
satisfactory,  right  answers. 

Our  Friend  is  survived  by  his  wife,  Madge,  their 
son  Paul  and  his  wife  Kirsten  and  their  children, 
David  and  Hannah.  Their  son  David,  who  died  in 
April,  has  four  sons— Benjamin,  Paul,  Timothy  and 
Matthew.  Ben’s  brother  Edwin  also  survives  him. 

San  Francisco  Meeting,  blessed  as  we  are  and 
will  be,  by  the  life  of  Ben  Seaver,  gives  thanks  to 
God. 


Ethel  Wright 

Ethel  Wright,  95,  died  on  April  1,  1985.  She 
joined  Orange  Grove  Meeting  in  1926  by  transfer 
from  a meeting  in  her  home  town  of  Curwensville, 
PA,  where  her  half  sister,  Lenore  Davidson,  still  re- 
sides. For  the  past  decade  she  was  an  attender  of 
Claremont  Meeting.  She  taught  school  in  Pennsyl- 
vania and  was  on  the  staff  of  Vroman’s  Bookstore 
in  Pasadena.  Ethel  was  active  at  Orange  Grove 
serving  on  various  committees  as  well  as  being 
treasurer  and  corresponding  clerk. 


Friends  World  Committee  for  Consultation 
16th  Triennial 

Oaxtepec,  Mexico,  1 -9  August  1985 
by  Kate  Buckner,  Strawberry  Creek  Meeting 

Friends  from  over  fifty  Yearly  Meetings  in  28 
countries  met  in  the  vacation  center  of  Oaxtepec, 
Mexico,  to  worship  together  and  share  the  life  and 
concerns  of  our  individual  Yearly  Meetings  or  groups. 
At  Triennial  Meetings  we  review  what  has  been 
done  in  the  name  of  FWCC  and  consider  the  future; 
we  hear  reports  from  various  offices  and  projects; 
and  we  look  at  ideas  for  future  work. 

Meeting  in  worship  groups,  study  and  interest 
groups  and  in  business  sessions  gave  us  a chance 
(amid  a very  full  schedule)  to  grow  as  a community 
and  to  share  our  backgrounds.  Friends  from  Japan, 
Denmark,  Ghana,  and  Mexico  as  well  as  various 
parts  of  the  U.S.  were  in  my  worship  group.  I hob- 
nobbed with  Hondurans,  Koreans,  a Columbian 
and  a Spaniard,  as  well  as  Germans,  Bolivians,  and 
an  Italian. 

It  was  heartening  to  find  common  ground  in  such 
a diverse  group  of  Friends.  Despite  cultural  and 
theological  differences,  we  were  able  to  find  unity 
on  many  concerns  such  as  racism,  immigration/mi- 
gration/refugee problems,  and  disarmament  issues. 

FWCC  was  founded  in  1937  to  meet  our  growing 
need  for  communication,  with  some  200,000  Friends 
spread  throughout  36  countries.  Before  this  Triennial 
there  were  three  Sections  of  FWCC— the  Americas 
(North  and  South),  Africa,  and  Europe  and  the 
Near  East— and  a World  Office  in  London.  A fourth 
Section,  Asian-West  Pacific,  was  approved  and  estab- 
lished at  this  Triennial. 

Some  of  the  reports  we  heard  dealt  with  very  con- 
crete projects  of  FWCC.  Through  its  International 
Quaker  Aid  program,  the  Section  of  the  Americas 
supports  health  care  programs  in  Bolivia,  scholar- 
ship aid  for  black  students  in  Zimbabwe,  and 
CASAL,  Monteverde  (Costa  Rica)  community’s 
program  of  assistance  to  Central  American  refugees. 
The  Triennial  approved  a proposal  for  a World 
Quaker  Aid  Program  to  support  projects  carried  out 
by  groups  of  Friends  which  express  the  concerns 
and  testimonies  of  the  whole  Religious  Society. 
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FWCC  also  supports  the  work  of  two  Quaker 
United  Nations  offices, in  New  York  and  in  Geneva. 
Their  work  is  multi-faceted  and  includes  demon- 
strating Quaker  concerns  to  the  international  com- 
munity and  monitoring  U.N.  activities  as  well  as 
communicating  with  Friends  and  others.  Human 
rights,  peace  and  disarmament,  development  (right 
sharing  of  resources)  and  refugees  are  major  areas 
of  concern. 

Publications  of  general  interest  continue  to  be 
issued  in  various  languages,  and  a world-wide  cata- 
logue of  Quaker  publications  will  be  printed.  A 
new  Publications  Group  was  proposed  to  get  Friends 
more  involved  in  the  editorial  and  production  as- 
pects of  FWCC  publishing.  “Quaker  Information 
Network,”  an  exciting  new  monthly  publication, 
gained  hearty  approval  at  the  Triennial.  It  provides 
a consolidation  of  international  Quaker  news,  dates 
of  Quaker  events  and  book  reviews. 

Another  important  FWCC  service  is  the  Inter- 
national Membership  Committee.  Friends  living  in 
areas  not  covered  by  a Yearly  Meeting  can  come 
under  the  care  of  FWCC.  In  1984  there  were  44 
members  from  such  places  as  Guyana,  Israel,  Hong 
Kong,  Nigeria,  Czechoslovakia,  and  Papua  New 
Guinea.  Several  Meetings  and  Worship  Groups 
have  also  chosen  to  be  under  the  care  of  FWCC. 

The  Membership  Committee  has  issued  in  draft 
form  a “Handbook  for  Isolated  Friends”  and  will 
provide  names  and  addresses  to  those  wishing  to 
visit  isolated  Friends. 

We  also  had  a report  from  the  fifteen  or  so 
young  Friends  among  us  who  had  attended  the 
World  Gathering  of  Young  Friends  in  North  Carolina, 
19-26  July.  They  reminded  us  of  the  challenges  of 
our  diversities,  and  shared  with  us  their  hope  that 
“Friends  will  heed  the  voice  of  God  and  let  it  send 
us  out  in  truth  and  power  to  rise  to  the  immense 
challenges  of  our  world  today.” 

It  was  a full  and  tiring  eight  days.  Much,  much 
more  went  on— Ham  Sok  Hon’s  presence,  a work- 
shop of  Quaker  healing,  a report  on  the  Women’s 
Conference  in  Nairobi— a complete  report  would 
take  many  more  pages.  It  was  a privilege  to  attend 
and  to  represent  Friends  of  Pacific  Yearly  Meeting 
and  my  home  Meeting.  I will  be  happy  to  share  my 


joyfulness  and  enthusiasm  with  any  who  would 
like  to  hear  more!  I may  be  reached  at  (415)  526- 
5017.  Other  PYM  representatives  to  FWCC  who 
can  report  and  show  slides  are  Virginia  Heck  (707) 
538-3159  and  in  so.  CA,  David  Tappan  (818)  793- 
3716. 

Letter 

Dear  Friends, 

Our  new  Faith  and  Practice  has  caused  deep  dis- 
quietude among  some  of  us.  Many  have  spoken  to 
me,  but  I will  write  for  myself. 

I am  grateful  for  what  I consider  powerful  spiri- 
tual openings  in  parts  of  the  Discipline— the  recogni- 
tion that  any  relationship  of  deep  and  meaningful 
commitment  can  be  celebrated  in  the  Marriage 
Sacrament;  the  searching  queries  on  equality  of  the 
sexes.  I feel  these  indicate  we  have,  indeed,  been 
inspired  by  the  Spirit  in  new  ways. 

But  there  are  also  new  closures  as  I perceive  it. 

I joined  Orange  Grove  Meeting  35  years  ago  because 
I found  I could  worship  in  a way  uniquely  suited  to 
me.  I did  not  have  to  be  a Christian.  I was  accepted 
as  a Universalist.  I loved  it  that  we  had  Jewish 
Quakers,  a Buddhist  Quaker,  and  that  they  did  not 
have  to  give  up  their  approaches  to  faith.  I knew 
our  roots  were  in  Christianity,  but  I felt  great  grati- 
tude that  we  were  diverse  in  our  beliefs:  members 
of  the  Society  of  Friends. 

In  my  1962  Discipline , there  was  one  mention 
only  of  the  Spirit  of  Christ,  and  that  was  in  a quota- 
tion from  George  Fox.  Nowhere  did  it  say  we  were 
a Christian  body.  In  1973  our  Discipline  was  called 
A Quaker  Guide  to  Christian  Discipline . That  gave 
me  pause.  But  I believed  that  the  next  Discipline 
would  recognize  our  variousness  and  would  drop 
the  term  Christian.  I was  wrong.  Instead  I find  it 
studded  with  Christian  references.  This  dismays 
and  grieves  me.  Instead  of  opening  out  to  us  who 
are  Universalist,  or  Jewish  or  Hindu  or  Buddhist  or 
Jain,  it  closes  us  out. 

Without  some  revision,  without  some  supplement 
which  acknowledges  that  we  Quakers  hold  these 
differing  approaches  to  worship,  how  can  I continue 
to  be  a member?  Where  is  there  a place  for  me 
among  Friends? 


Gene  Knudsen-Hoffman 
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Peace  Delegation  from  Australia  and  New  Zealand 
Dear  Friends, 

I am  one  of  three  Quaker  women  (two  from  New 
Zealand  and  one  from  Australia),  members  of  the 
Circle  Pacific  Peace  Delegation  traveling  for  the 
New  Zealand  and  Australian  Yearly  Meetings  to 
meet  Quakers  and  others  working  for  peace  in 
Hawaii,  the  West  Coast  of  the  USA,  Japan,  South 
Korea  and  Singapore,  spending  six  weeks  in  all, 
beginning  October  7. 

We  have  much  to  share  about  belonging  to  a 
peace  movement  that  has  become  almost  fashion- 
able. How  did  we  get  to  this  place?  Such  is  the 
awareness  in  New  Zealand  of  the  dangers  and  folly 
of  nuclear  weapons  that  the  new  Labor  Govern- 
ment, when  elected  in  1984,  could  safely  refuse 
entry  to  nuclear-armed  ships.  This  step  has  meant 
that  the  government  has  come  under  strong  pressure 
to  reverse  itself,  requiring  much  support  from  us  to 
see  that  a peace  position  is  maintained.  In  this, 
your  support  would  be  invaluable. 

We  are  a small  country  growing  up  into  indepen- 
dence, just  beginning  to  realize  that  we  are  a Pacific 
people  needing  to  identify  with  other  Pacific  nations. 
We  hope  to  share  all  this  with  you  as  well  as  listen  to 
you.  We  believe  we  can  support,  strengthen  and  en- 
liven one  another  and  nourish  the  spirit  of  hope  in 
all  our  hearts. 

On  behalf  of  Marian  Lyftoght  and  myself, 

Muriel  Morrison 

[Friends  wishing  to  schedule  meetings  with  the 
Pacific  Peace  Delegation  may  contact  Carl 
Anderson,  (415)654-4983.] 

Friendly  Honors 

Virginia  Heck,  member  of  Redwood  Forest 
Meeting,  was  one  of  ten  women  of  achievement 
honored  in  1985  by  the  Santa  Rosa  Junior  College 
Women’s  Network.  Virginia  was  chosen  for  her 
community  volunteer  activities  as  a founding  mem- 
ber of  the  Sonoma  chapter  of  Friends  Outside  which 
serves  prisoners  and  their  families,  as  a founding 
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member  of  the  county  YWCA,  and  for  her  work  in 
North  Richmond’s  neighborhood  house.  A letter 
from  the  local  sheriff  cited  Virginia’s  “patience  and 
ability  to  work  cooperatively  [which]  has  gained 
her  the  respect  and  admiration  of  the  officers  and 
civilian  staff,  as  well  as  the  inmates  and  their 
families.” 


Friends  World  Committee  for  Consultation 
Regional  Gathering 

Digging  Deeper  to  Let  Our  Lives  Speak 

October  19, 1985 
University  Friends  Meeting 
4001  9th  Ave.,N.E. 

Seattle,  WA  98105 
10:00  a.m.  through  potluck  supper 

Friends  are  invited  to  attend  a one  day  forum 
to  report  on  the  experience  and  results  of  the 
FWCC  Triennial  Meeting  held  in  Mexico  August, 
1985,  and  of  the  World  Gathering  of  Young 
Friends  held  in  Greensboro,  North  Carolina,  July, 
1985. 


